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defend the independence of his people against Roman oppres-
sion, and to emancipate it from foreign spiritual influence."
How, from 1878 to the present day, the Prince has
repeatedly given effect to the love of peace and tolerance
expressed in the above quotations, despite the many
obstacles thrown in his way, is still fresh in everyone's
remembrance, and therefore does not need to be set forth
in detail and exemplified by illustrations. The Chan-
cellor entertained a strong objection to becoming mixed
up in this ecclesiastical conflict about the Infallibility
Dogma, it being his opinion that any interference of the
temporal power on behalf of the more moderate prelates
would assuredly do the latter more harm than good.
Several times, and as lately as November 1883, Bis-
marck has in private expressed himself to the effect that,
in all struggles between monarchy and priesthood, the
object of strife has really been the obtention of temporal
power, not the establishment of dogmas j that the Roman
Curia struck him as being more of a political than a
Christian institution; and that, in the contests above
referred to (between monarchies and priesthoods) the
latter combatant (not only nowadays and in Rome, but in
the days of Agamemnon and Calchas, of the Egyptian
priests under the Pharaohs' rule, of the Persian sacerdotal
caste; briefly, in Heathendom as well as Christendom) had
always found his handiest and most efficient weapon to be
the popular belief that priests are better acquainted with
the will of God than laymen, consequently, than the king
himself. "Against the priest's definition of God's will,"
he proceeded, " there is no appeal; he interprets it
authentically, and temporal power, whenever it declines
to submit itself to him, puts itself in the position of being
at odds with the Divine decree, thereby exposing itself to